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Abstract:  

Of all the biblical quotations and allusions in the Fourth Gospel with Messianic 
emphasis in the Johannine community, many are grouped together in the first 12 
chapters. Chapter 19 identified Jesus with Servant of God with allusion to Pss.22 and 
69. There are six specific instances in Jn. 13-17 that demonstrate how Jesus Christ 
fulfilled Messianic Prophecy from the O.T. The chiastic structure of the Old Testament 
quotations and allusions underline the fact that inspired Scripture is the best interpreter 
of inspired Scripture. The Farewell Discourse (Jn. 13-17) is composed of two explicit 
quotations, two allusions and two Old Testament parables, applied by Jesus concerning 
His mission to his Disciples in this world.  

The Judeo-Christian hermeneutic allows us to know Christian life by the 
centrality of Scripture and how the first communities interpreted the it. Belief in Jesus 
was strengthened by comparison of Jesus’ words with the Old Testament. 
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Introduction 

In the Fourth Gospel we have an empirical-ideological dialogue, as 
a prolongation of an historical dialogue. The Farewell Discourse (Jn. 13-
17), commands the link of mutual love which now unites believers. This 
love that binds is not, however, mainly the fruit of a legal discipline, but it 
is based in the unity of the Father with the Son, which is proposed as a 
model (καθὼς ἡμεῖς) in Jn. 17:22. The intercession which focuses on 
grounding faithful believers in revelation has a purpose: that the disciples 
become unified (Zumstein 2007: 173). Saint John’s farewell discourse is 
presented as a dialogue, and it deserves to be read as dialogue to be 
adequately understood. The evangelist recalls the event in its dialogue 
form rather that as a simple address to the disciples. Saint John’s narrative 
is a thoroughly expressed dialogue, and the disciples’ misunderstandings 
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become the platform for a pivotal discourse by Jesus, declaring the truth 
about the human-divine dialogue and its scandalizing character-revelation 
(Anderson 2000: 214). More explicitly, the reader is also told that 
something had been declared ahead of time in order that when it was 
fulfilled it would demonstrate the authenticity of Jesus having been sent 
by God. 

 
1. The First Quotation in Farewell Discourse (Jn. 13:18) 

Jn. 13:2 explicitly mentions the name of Judas, the prologue to the 
narration under consideration, vss. 18-19 and 10b-11, which belong to the 
scene itself, do not mention Judas’ name. This is indeed the role of the 
next scene to designate the traitor (vss. 21-30). The phrase “I know whom 
I have chosen” does not mean that the Johannine Christ would not have 
chosen Judas. Jn. 6:70 says quite clearly: “Have I not chosen you, the 
Twelve? Yet one of you is a devil!” 

The act by which was established the community does not extend to 
all the disciples, because among them is hidden a traitor (Jn. 13:18). 
Christ was not mistaken in the choice of its members. Reaffirming 
immediately His omniscience (οἶδα), Christ dispels the objection: the 
presence of a potential traitor to discipleship is not the expression of an 
error in judgment with catastrophic consequences, but a meaningful and 
deliberate choice (Schuchard 1992: 87). The significance of this choice is 
surprisingly unveiled by quoting Scripture. Thus is affirmed and 
confirmed the consistency of the decision with the will of God (Moloney 
1998: 342). 

The quoted text is Psalm 41:10:  

 
(NIV from English text; Bible Work 6.0 electronic source from Greek text) 
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I submit the following remarks:  
(a) The accomplishment formula that introduces the quote uses the 

word “fulfill” πληρωo; the verb is used in this sense by St. John in the 
context of the Passion: fulfillment of Scripture and “coming hour” go 
together (12:38; 13:18;19:24, 36).  

(b) Christ himself is The Hermeneutist Who discerns the fulfillment 
of Scripture (13:18; 15:25; 17:12).  

(c) The quotation from Psalm 41:10 is closer to the Masoretic text 
than to Septuagint (LXX: 40:10).  

(d) The psalmist, ailing, asks God in this Psalm to protect him 
against the wicked who foment his loss, including his friend, the guest, 
who now takes up with him (Menken 1997: 125). 

Psalm 41:10 evokes the painful experience of an intimate betrayal. 
The act of raising the heel against someone is a mark of contempt, even a 
gesture of aggression. The meaning of the images related to the 
expression “has lifted up his heel against me” is very rich (Evans 1982: 
81). One can lift the heel against someone to trample him or shake the 
dust from his sandals on him, or to give him a kick from behind. We can 
also think about the kick of a horse (see Jacob blessing from Dan cf. Gen 
49:17-18) (Menken 1997: 128). 

The expression “I Myself am” (ἐγώ εἰμι; Heb., יהוה), without 
predicate and related to Christ’s being lifted up, appears also in 8:28.58. It 
must be understood in relation to Isa 43:10 where it is related to God. The 
transfer of this formula of Isaiah from God to Christ means that the 
Johannine Christ is wholly and fully God. 

Whoever adopts this fractured behavior is he with whom the 
Psalmist kept the closest relationship, symbolized by the common table. 
The terminology adopted by St. John (“eat my bread” – Ὁ τρώγων μου 

τὸν ἄρτον) echoes Jn. 6, in the Eucharistic-specific term: one who 
received the bread of life and chewed it is precisely the one who betrays 
the unbounded love with which he has been filled (Kostenberg 2004: 
515). 

Quoting Psalm 41, Christ includes the election of Judas in the 
economy of revelation. Thus resituated in its theological context, the 
betrayal by Judas is not only an integral part of the divine plan, but it is 
also used in reinforcing the faith of the disciples. 
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The fact that Christ anticipates (πρὸ τοῦ γενέσθαι) the event that will 
trigger the Passion and already now (ἀπ’ ἄρτι), reveals it’s deeper 
meaning, shows that His condition as being missed by the Father isn’t and 
will not be affected by the tragedy in the making. So, when the drama is 
announced (ὅτι γενέσθαι), the disciples’ faith should not be shaken, but 
instead find greater strength (Freed 1965: 104). In the Johannine 
perspective, the Passion of the Cross is not a place of endangerment of 
faith, but His authentic fulfillment. 
 
 
2. First Parable (of Vineyard) in Farewell Discourse (Jn. 15:1-15) 

Now after the closure of Jesus ministry, prior to His death and 
resurrection, He replaces the golden vine adorning the great doors of the 
Temple’s sanctuary to become the authentic Vine and therefore also the 
personification of the true Israel (Arp 2008: 74). “The Father” is the 
farmer, but in contrast to the work of planting that is ascribed to him in 
Jer. 2:21 and Ps. 79:8 (LXX), he is tending the branches that are grafted 
into the vine. He removes the unfruitful branches and cleans (καθαίρει) 
the branches (Derickson 1996: 43) that are bearing fruit in order that they 
should become more fruitful. 

 

 
(NIV from English text; Bible Work 6.0 electronic source from Greek text) 
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Psalm 79:8-16 laments the ravaging of the vine that God planted 
and carefully tended after delivering Israel from Egypt (Kuyper 1964: 
11). In vss. 15-16 Israel is personified as υἱὸς τοῦ ἀνθρώπου (son of 
man[kind]) and petitions God: “Return to us, O God Almighty! Look 
down from heaven and see! Watch over this vine, 16the root your right 
hand has planted, the son you have raised up for yourself”. 

In the Vine parable Jesus says: “I am the vine; you are the branches. 
If a man remains in me and I in him, he will bear much fruit; apart from 
Me you can do nothing” (15:5). Bearing “much fruit” will occur only if 
the disciples continue to remain attached to Jesus as the Vine of the new 
Israel. Three sequences: “believing into him”, “remaining in His word”, 
and the “awesome intimacy” constitute the perfect discipleship in Christ 
(Waetjen 2005: 331). 

 

3. Second quotation in Farewell Discourse (Jn. 15:25) 

The argument of Jn. 15:21, which highlights the closeness between 
Jesus and his followers and which highlights their unique role within the 
emergence of the world’s hatred, has been a consistent reflection in vss. 
22-25, a sequence devoted to the theological issue of Christological 
revelation, which the disciples are missing. In vss. 22-24 which culminate 
in a quotation from Scripture (v. 25), it is shown that it is only the coming 
of Christ that confronts human beings with the presence of God which, 
hence, sets the condition for the possibility of sin. If vs.22a emphasized 
the dimension of speech (ἐλάλησα) in the coming of Jesus, vs. 24a favors 
the concept of His works (τὰ ἔργα μὴ ἐποίησα). What is, then, the 
relationship between the words and works of Christ in Johannine 
theology? The explanation is not of a cumulative nature in that Christ, 
after having referred to his preaching (v. 22), now would mention his 
actions (v. 24). In the Gospel of John, in fact, the works are not identical 
to the signs (σημε�α), but describe in its entirety the work of revelation 
of the Son. The works of the Son (cf. 4:34; 6:29; 14:12) are the historical 
expression of God’s action in the person of Christ, the manifestation of 
His Grace and Truth, which opens to human beings the possibility of a 
relationship with Him (Morris 1995: 412). In this sense, vs. 24a 
introduces a gradation in relation to vs. 22. The syntactic construction of 
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vs. 24c, structured by a double “and – and” (καὶ- καὶ) is ambiguous. On 
the one hand, the supposed object of “seeing” (ἑωράκασιν) is not clearly 
expressed: is it an elliptical formulation which would refer to the works of 
Christ mentioned in 24a. To “see” and to “hate” concern two distinct 
objects: first, the person of Jesus, and then God’s person (Miller 2006: 
131). So is an “and” (καὶ) explanatory. The meaning would be: they saw 
the Son and thus God. The context argues undoubtedly for this 
hypothesis: it is in and through the person of the Son than the sight of 
God is possible. In their meeting with the Christological revelation as 
human beings, and therefore confronted with relationship with God that 
they are offered in the person of Christ, by an act of irreconcilable will 
they stand up against God and turn away from Him. Hence, they are 
sinful and their sin changes into hatred by an existential passion (Brown 
1970: 557). 

The development of vss. 22-25 ends in a scriptural quotation (vs. 
25), which provides final clarification to the analysis of the phenomenon 
of hatred began in vs. 18. The introductory formula for such quotations -
unusually lengthy- is elliptical. Based on similar examples in St. John’s 
Gospel it can be supplemented as follows: “This was done that the word 
of the Lord be accomplished”. In St. John, explicit references to the 
accomplishment of Scripture are relatively few, so that they have special 
burden (πληρωο as the fulfillment of Scripture is used in 12:38; 13:18; 
17:12; 19:24.36).  

The major problem in vs. 25a lies in the introductory “but” (ἀλλα). 
While the contents of the citation which ratified the authority of Scripture 
reflects what was initiated in vss. 22-24, the “but” from v.25 indicates a 
contrast with those previous two verses (Westermann 1998: 137). The 
reader can only nod his head and think than such behavior is totally 
incomprehensible and inadmissible. 

 Scripture itself becomes the hermeneutic that can illuminate the 
inconceivable, provide it meaning. The quotation itself is taken from a 
Psalm (35:19 or 69:10) (Psalm 34:19 or 68:10 LXX) referring to the fate 
of the just persecuted wrongly. 
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(NIV from English text; Bible Work 6.0 electronic source from Greek text) 

 
Inserted into this Johannine context, it opens the way to multiple 

interpretations. The hate of which Jesus is the object has no justification, 
since nothing in His “works” themselves open Him to such treatment. If 
this is so, this hate – without legitimacy – throws uncompromising light 
on its authors. It unmasks human beings in full inconsistency with 
themselves, deprived of any lucidity (Braun 1964: 225). There sin is 
described in its negative sense. If the hate mongers, unmasked in the 
quote remain anonymous (3rd person plural, with an unstated subject), the 
argumentative logic leads us to give them a face (Evans 1982: 83). 
Because in Jn. 2:17 καταφάγεν (it devoured) of Psalm 68(69):10 was 
changed to the future καταφάγεταί με (it will devour) in order to adjust 
the quotation to the objective of the author, in same manner the aorist 
�μίσησάν (they hated) of 15:25 was substituted in place of the 
substantive present participle, οἱ μισοῦντες (the ones hating), of Psalm 68 
(69):10 in order to accommodate this context (Waetjen 2005: 357).  

The reference to Scripture, given by the expression “in their law” 
(ἐν τῷ νόμῳ αὐτῶν), is of no doubt: they are the custodians of the Torah 
who are frequently designated in other terms, (οἱ Ἰουδαῖοι – “the Jews”) 
specifically the Jewish authorities that oppose Jesus as it will be 
demonstrated from Jn. 16:1-4. The concept of “law” (ἵνα πληρωθῇ ὁ λόγος 
ὁ ἐν τῷ νόμῳ αὐτῶν γεγραμμένος) does not describe the Pentateuch, but 
the Jewish Scriptures as a whole. A similar example is found in Psalm 
10:34 where it is subsumed under the term “Law.” The term “their Law” 
has no negative overtones, even if the pronoun “them” (αὐτῶν) supposes a 
distance between the Johannine Christ and Jewish heritage (Barrett 1970: 
217). The authority of the Jewish Scriptures is fully recognized, it is 
precisely the irreplaceable substance that helps us to understand the 
incomprehensible. The text does not stigmatize the Jewish people by a 
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final affirmation; he, on the contrary, invites the reader to interpret in new 
dimensions, its own reality (Hengel 1981: 45). 

 

4. Second Parable (pregnant women) in Farewell Discourse (Jn. 
16:19-22) 

The sadness associated with the death of Christ and, thus, His 
absence will be overcome in the Easter declaration: the Crucified is alive. 
From this sadness joy flows (Braun 1964: 256). 

This transformation of sorrow into joy is illustrated in the parable of 
the woman in childbirth (vs. 21). The image reveals a universal 
experience, recognizable to everyone. The pregnant woman when her 
labor begins is gripped by the sorrows of childbirth. But, as soon as the 
birth is accomplished, the joy provided by the presence of the newborn 
baby makes her forget the suffering she endured. It is not a return to the 
previous state. The life of the pregnant woman has acquired an additional 
dimension: she has given life to a new human being (Zumstein 2007: 
147). The crux of the image lies in the fact that in order to achieve the joy 
of the birth, the woman in labor must experience the pain of childbirth. 
The last dimension does not occur without the first. 

 

 
(NIV from English text; Bible Work 6.0 electronic source from Greek text) 

 
The selected language to display this image is surprising: usually, 

concerning a parturient woman, we are not told that “she has sorrow” 
(λύπην) or that she remembers her “distress” (τῆς θλίψεως), but we talk 
about birth pangs (ὠδῖνας). This shift in terminology is intended: it invites 
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us to read the parable of the woman in childbirth as illustrating the 
condition of believing (Moloney 1998: 369). This is not the future hope 
promised to believers – parousia – that mobilizes our attention, but the 
experience that indwells this life. 

The parable of the woman in labor has often been interpreted 
through an Old Testament lens, which frequently uses the metaphor of the 
woman in labor pains and childbirth. There are two texts that are closest 
to our passage: Isa. 26:17 which evokes the expectation of divine 
deliverance and Isa. 66:7ff that announces the restoration of Jerusalem. In 
both texts, the metaphor of birth preceded by pain connotes the 
experience of the rescue of God’s eschatological people as “a passage 
from sadness to happiness” (Kostenberg 2004: 587). 

Based on the developments of this metaphor in Jewish apocalyptic 
literature, scholars interpret the pattern of the birth pangs (1 Hen. 62:4, 4; 
Ezra 4:42; reflected also in Mk. 13:17-23; Rev 12:2-6) as reference to the 
troubled times that immediately precede the end. In this case, the 
additional meaning consists in reading the passage as portraying going 
from sadness to joy with the awaiting of the parousia in the background 
(Morris 1995: 416). For Christians, this metaphor of sorrow turned to joy 
through the suffering of the Cross, was assumed for the whole of 
humanity by Jesus Christ. However, we will carefully observe that, on the 
one hand, the metaphor is quite understandable on its own, but on the 
other hand, that in this intertextual relationship, we have to deal with an 
allusion - rather a quotation or a reference- whose identification depends 
on the knowledge of the reader who will interpret the entire Johannine 
passage. 

John 16:22b describes the joy that comes over the disciples after 
they receive this new information. In place of “you will see Me,” as in 
Mt. 28:10, Christ the Savior affirms: “I will see you again” (πάλιν δὲ 
ὄψομαι ὑμᾶς) changing the subjects of view, from the disciples to Him. In 
other words, the “new view” is not the act of the disciples, but based 
solely on the initiative of Christ (Miller 2006: 134). 
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5. Zechariah’s Allusion to scattered sheep in Farewell Discourse (Jn. 
16:32) 

The allusion to Jesus’ arrest and the flight of the disciples is in 
accord with the Synoptic tradition. Mt. 26:31 and Mk. 14:27 cite Zech. 
13:7, quoting Smite the Shepherd and the sheep will be scattered. The 
book of Zechariah has left an indelible impression on the Gospel of St. 
John, providing the scriptural testimonia adopted by the early Christian 
community (Waetjen 2005: 359). The structure of Zech. 9-14 equates the 
pierced One of Zech. 12:10 with the smitten Shepherd of Zech. 13:7-9. In 
the general structure of the book these two texts correspond to the 
Shepherd rejected by his people in Zech. 11:4-17. In the context of the 
Passion, when Jesus entered Jerusalem, the text of Zech. 9:9 is explicitly 
quoted in Jn. 12:15.  

In Jn. 16:32, Jesus announces the scattering of the disciples 
implicitly referring to Zech. 13:7 by using the word σκορπισθῆτε. 

 

 
(NIV from English text; Bible Work 6.0 electronic source from Greek text) 

 
The word “scatter” (διασκορπιζω), previously used in Jn. 10:12 in 

the discourse on the Good Shepherd, is used in Mk. 14:27 and Mt. 26:31 
in passage which announce the abandonment of Christ by the disciples in 
the Garden of Gethsemane, using the allusion on Zech. 13:7: “I will strike 
the shepherd and the sheep will be scattered (διασκορπισθήσονται)”. So, 
the disciples’ faith is not evidenced as genuine by their behavior at the 
onset of the Passion. The affirmation has a double meaning. On the one 
hand, the author has moved this well-known pattern of the synoptic 
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tradition into another context: the announcement of the betrayal by His 
disciples is no longer applicable on the way to Gethsemane (as in Mk. and 
Mt.), but after the last supper (Westermann 1998: 139). On the other 
hand, this announcement is not followed by any achievement in the 
narrative itself: in Jn. 18:8-9, because at the scene of the arrest, the 
disciples do not flee, nor abandon their Master, because they are explicitly 
dismissed by Him. 

The scattering of the disciples is the result that everyone was to go 
from Jesus “unto his own” (εἰς τὰ ἴδια), each returns to the world that was 
his before his encounter with the Revealer. The expression has a 
theological significance, because the disciples abandoned their fellowship 
and go back to the “world”. They live apart from God, as part of this 
“cosmos”. The followers of Jesus claim to believe (Jn. 16:30: πιστεύομεν) 
but their faith doesn’t stand the test of reality (Zumstein 2007: 155-156). 

 

6. Judah befallen - Allusion at Scripture (Jn. 17:12) 

John 17:12 describes the time of the historical presence of Christ as 
a period during which the disciples were entrusted to be “kept in the 
name” of Jesus, that is to say, in fidelity to the revelation. This protection 
has proven effective: none of them has been lost (οὐδεὶς ἐξ αὐτῶν 
ἀπώλετο). The verb �πωλλύμι (lose) describes an eschatological 
destruction. The form �πώλετο (got lost) is surprising, because it presents 
a prediction that finds its fulfillment in 18:9. The only exception – Judas, 
the son of perdition – is according to Scripture (ἵνα ἡ γραφὴ πληρωθῇ), 
which is the plan of God. “Son of Perdition” is a Semitism (Barrett 1970: 
221) which means a person belonging to the sphere of destruction and 
aimed at eschatological damnation. In St. John’s Gospel, Judas is 
described as the instrument of Satan (13:2, 27), like a devil (6:70). The 
allusion of Judas as being a traitor in Jn. 13:18, uses the same formula 
(Brown 1970: 592).  

Passion is the theme that frames the episode of the washing of the 
disciples’ feet is an hermeneutic horizon. Compared to the first mention 
of treason (Jn. 13:2) which depicted the enslavement of Judas to the devil, 
and the second (Jn. 13:10b-11), that the traitor of salvation was yet 
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uncleansed, this third occurrence of the pattern clarifies the scope of this 
betrayal to both Christ and to the disciples. 

 

Conclusions 

Scripture is for Christianity a hermeneutic document, which allows 
us to understand the meaning of the terrestrial end of Jesus Christ. The 
oldest confession of faith known uses this reference (1 Cor. 15:4). 
Without denying the correctness of this scriptural practice, however, St. 
John the Evangelist lets understand us that Scripture per se is not the basis 
of the faith, but experience in Holy Spirit, in the unity of Christians as 
followers of Jesus, The Risen Christ. These six samples of intertextuality 
reveal the Jewish background also in the Farewell Discourse, re-
interpreted by the faithful in St. John’s community, at the end of first 
century A.D. 
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