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Abstract:

The presence of the Old Testament prophets in iconography becomes possible
through the ecclesial recognition of their holy activity and writings attributed to them. In
three areas of the cult, they are painted: on the arch of the altar surrounding the image of
the Virgin, on the top of the iconostasis and in the church tower under the scene of the
angelic servants. After the nineteenth century messages appeared on the prophets'
phylactery, that they felt the need to unify the message and paint their faces.

The freedom of painters, assumed as a continuation of the Byzantine iconographic
tradition, varies between elaborate scenes of the prophets or in scenes full of hieratic
symbols. The same freedom is found in the preference for some prophets, from the long
line mentioned in the Old Testament. Each of 18 prophets nominated in this study present
a concis message, summarizing the monotheism in connection with eschatological
interpretation of Christians. We note the Church's preocupation to harmonize the
hymnography with Christian iconography for the faithful who pre-taste the future glory
here on earth.
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Introduction

The section of the icon-inscriptions, for the Prophet's Savior, in
Hermeneia of Dionysius, states: "When you paint Christ among the
prophets, (Semen 1995-1996: 83) use the text: "Whoever welcomes a
prophet as a prophet will receive a prophet’s reward, and whoever
welcomes a righteous person as a righteous person will receive a righteous
person’s reward" (Matt. 10, 41) (Costea 1992: 279).

The Hermeneia of Byzantine painting, in the typical iconographic
painting of the tower church, (Stefanescu 1973: 185) for the vault of the
tower, places in the third row after the painting of Jesus Christ the
Pantocrator and of the angelic lines, the prophets (Braniste 1974: 739):
"And underneath them do the prophets. And from the bottom of the
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prophets, at the end of the tower, write this troparion: "The strengthening
of those who hope in You, Lord, strengthens Your Church, which You have
earned with Your blood" (Dionysius 1990: 23).

The iconographic representation of the prophets also has a reduced
component at the highest level of the iconostasis (Dragomir 1982: 576). In
the order proposed by Dionysius of Fourna Hermeneia, from left to right in
the sense of the viewer, we have the following representations: Habakkuk,
Nahum, Ezekiel, Isaiah, Moses, David, Solomon, Aaron, Jeremiah, Daniel,
Jonah and Zechariah. Between David and Solomon is the central icon of
Mary, Mother of the Lord, Oranta (Moise 1982: 420).

In this study we will follow the prophets represented in iconography
in the historical chronology using the order adopted by the Old Testament
translation of the Septuagint. The text inscribed in the iconographic
message of the prophets will be displayed in NIV version of the Holy
Scripture and in the Greek script (minuscule and capital letters, with the old
greek eastern sigma lunata) (Melniciuc-Puica 2010: 11).

Moses

In the line of the names of the ancestors of from the Tree of Jesse
Representation, it’s find in Dionysius of Fourna Hermeneia the section:
"Other ancestors besides the genealogical ensemble” on "Moses the
prophet, with a little beard, wearing a priest's dress and a mitra; "he is
spoiling the two tables of the law." (Dionysius 1990: 28).

Prophet Moses is celebrated in the Orthodox Church on September
4th. The personality of Moses is predominant for the history of the Biblical
people, starting from exodus by Egyptian bondage and entering the
Promised Land. The teaching given by Moses placed its mark on almost all
the books of the Old Testament. Religious mediator and military leader
challenged by Jewish factions but defended by God's mighty hand, Moses
lived more than 1500 years before the Savior Jesus Christ (Baba 1988: 30).
His call takes place in the Sinai desert when he sees the bush burning and
hearing the voice of the Lord (Felmy 1998: 10).

The first five books of Scripture are attributed to the Prophet Moses,
and sequences of these were received by the New Testament, by the Jewish
tradition and prolonged by the Church of Christ in hymnography and
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iconography. The hymnographic presence is supported by the first two
chants of Moses, among the nine recorded at the end of the book of Psalms
of David: Exodus 15 and Deuteronomy 32 (Harl 2016: 81). The second text
provides us through verse 43 the exhortation of worshiping God with the
angels, as sons of God. The second segment of the verse reminds of
vengeance, and this does not appear on the prophet Moise's phylactery. In
the section of the Holy Prophets, the prophecies and some of their
prophecies, from Erminia, the Byzantine painting of Dionysius of Fourna,
Moses the prophet, mature with little beard, (Dionysius 1990: 28) says:

Deut. 32, 43

Rejoice, you nations, with his people, for he will avenge the blood of his servants; ...
and make atonement for his land and people.

g0QPavinTe 0vpavoi dua aVT@ Kol TPOoKLVIGATMOEAV aVTH [mhvteg viol Beod
e0Epavinte £0vn petd Tod Aood anTod Kol Evicyuoltooay odTd]| mavteg dyysiot 0£od
EY®PANOHTE OYPANOI AMA AYTQ KAI TIPOCKYNHCATQCAN AYTQ
[[TANTEC YIOI ®EOY EYOPAN®HTE E®ONH META TOY AAOY AYTOY KAI
ENICXYCATQCAN AYTQ] TANTEC ATTEAOI OEQY

David

King and Prophet David is celebrated in the Orthodox Church on
Sunday after the Savior's Nativity. No special day on the calendar is given
to the prophet-king to emphasize the dynastic line of Jesus, the Son of
Joseph, in the continuation of the promises made by God to Abraham.

For the iconographic representation of Jesse's Tree, David is
represented as "old, round-bearded,” having the name "Jesse's Son" and
"King and Prophet David."

In the section of the Prophets, the faces and (some of) their
prophecies, from Byzantine painting Hermeneia of Dionysius of Fourna,
the prophet and King David (http://whispersofanimmortalist.blogspot.
com/2015/09/icons-of-prophets-3.html), represented as old man with withe
beard, (Dionysius 1990: 27) says:
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Ps 103, 24 (LXX)

How many are your works, Lord! In wisdom you made them all

AOG Eueyoivvin ta £pya cov Kuple wavTo &v 6o@ig imoincag EmAnpmdn 1 yi Tig
KTNOEDS GOV

OC EMEI'AAYNGH TA EPT'A COY KYPIE ITANTA EN CO®IA EIIOIHCAC
EITAHPQ®H H I'H THC KTHCEQC COY

King David's biblical portrait is particularly emphasized on the
prophetic-didactic side, the text of the Psalms made up of divine inspiration
being read and re-read in ecclesial divine worship. Of the 150 Psalms
attributed to the Prophet-King, 73 confirms this over-title, both in Hebrew
and in the Greek translation of the Septuagint (Gravgaard 1979: 36). The
text of Ps. 103, 25 highlights the astonishment of the inspired man, in front
of the Creator, for the wonderful order of things in the world. The Prophet's
statement is an echo of meditation to the Creator's wise thought, reflected
in material perfection. Not just some works are wonderful, but "all" those
made by the Lord. The transition verse, which divides man's effort to work
during the day, to the magnificence of divine creation on the earth and the
waters, (Damian 2010: 197) becomes emblematic for the sensible, bearer
of psaltery.

Solomon

In the section of the ancestral saints of Byzantine Erminia there are
77 names of God's faithful Jews nominated in the genealogy of the Savior
of Luke 3, 23-38. Based on this list of illustrious men, King David and King
Solomon are included. For the iconographic representation of the Jesse
Tree, Solomon is represented "young, beardless”, having the name "the son
of David" and "the king and the prophet Solomon."
In the section of the Prophets, the images and some of their prophecies in
Erminia, the Byzantine painting of Dionysius of Fourna, the prophet and
King Solomon (http://whispersofanimmortalist.blogspot.com/2015/06/
icons-of-prophets-2.html), young and beardless, (Dionysius 1990: 28)
says:
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Proverbs 9, 1

Wisdom has built her house

1] 60Qia AKOIOUNGEY £aVTH| 0IKOV Kai DT PEIGEY GTOAOVG ETTA

H CO®IA QKOAOMHCEN EAYTH OIKON KAI YITHPEICEN CTYAOYC
EIITA

Proverbs 10, 31

From the mouth of the righteous comes the fruit of wisdom

oTONO 01KV dToGTALEL GoPiay YADGGH O ddikov EEoleital

YTOMA AIKAIOY ATTIOCTAZEI CO®IAN I'AQCCA AE AAIKOY EEOAEITAI

The wisdom that Solomon demanded and receiving it as a gift from
God (3 Kings 3, 11-12) is highlighted in the iconographic text of Solomon,
quoted in a text from the sapiential book Proverbs (Pavel 2002: 18).

The text of Proverbs 9, 1 compresses the work done by Solomon, the
practical wisdom shown by the third king of Israel and the raise of the
Temple in Jerusalem as the place of honor of the name of the Lord God (3
Kings 8). The text of Proverbs 10, 31 suggests the existence of wisdom
from righteousness, which becomes confession. From the multitude of
sapiential texts, the Church chose these inspirational verses, probably also
under the Byzantine influence of Greek thought on "Sofia.” In these verses,
we are no longer amazed at the wise harmony of creation, but the weighted,
somewhat impersonal assertion.

Isaiah

Prophet Isaiah is celebrated in the Orthodox Church on May 9th.

The first prophet with a voluminous writing of the Old Testament is
the prophet Isaiah. The message inspired by God through his choice
includes 66 chapters. The Masoretic text is kept in a distinct scroll of the
Nebiim section, and the Lord Jesus Christ in the synagogue of Nazareth
performs the reading of Is. 61, 1-2a, to announce "the good year to the
Lord" (Luke 4, 19-21). The inspired author lived in the days of the kings of
Judah (740-701 BC), and at the age of about 20 years (Jinga 2010: 351) he
became the subject of the divine calling in the temple (Isaiah 6, 1-6). The
Prophet was called the "Old Testament Evangelist™ for the clear words in
which he reveals the birth, ministry, and passions of the Lord's Servant,
Emanuel-Jesus Christ. The prophetic message of the book Isaiah was used
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by New Testament authors in various ways: by direct citation, scriptural
allusion or textual modeling (Melniciuc-Puica 2005: 196). The full use of
biblical text is made by the Church, as an interpreter of Scripture, especially
when it inserts the veterotestamental prophecy into groups of paremias, the
hymnography of royal feasts and the iconographic message. From the vast
Isaiah prophecy, Christian iconography emphasizes the eschatological
valences through which the New Israel is characterized by faith and hope.

In the section of the Holy Prophets, the faces and (some of) their
prophecies, from Byzantine painting Hermeneia of Dionysius of Fourna,
the long-bearded Isaiah the prophet (http://whispersofanimmortalist.
blogspot.com/2015/09/icons-of-prophets-3.html), (Dionysius 1990: 28)
says:

Is. 1,2

Hear me, you heavens! Listen, earth! For the Lord has spoken:

dxovg ovpavé Kai Evetifov yi] 6TL kOprog EMAANGEV LIOLG Eyévvnoa Kol Hywoa avtol
0¢ pe NBémoav

AKOYE OYPANE KAI ENQTIZOY I'H OTI KYPIOC EAAAHCEN YIOYC
EI'ENNHCA KAI YYQCA AYTOI AE ME HOETHCAN

Is. 61, 10

| delight greatly in the Lord;my soul rejoices in my God. For he has clothed me with
garments of salvation...

ayoiéofm 1| yoynq pov éai T® kupie évédvoey yap pe ipdatov cotnpiov Kol
LT@VO EDEPOGHVNG MG VOUPI® TEPLEOMKEY oL

ATAAAIACOQ H YYXH MOY ENI TQ KYPIQ ENEAYCEN I'AP ME
IMATION CQTHPIOY KAI XITQNA EY®POCYNHC QC NYMOIQ
I[NEPIE@HKEN MOI

The text in Is. 1, 2, contained in the proemion of the Old Testament
writing, underlines the cosmic dimension of the divine message, which
through the chosen people becomes verbal and spiritual witness. God, who
is revealed, is above heaven and earth, stable in His will and decision,
compared to wicked men.

The text in Is. 61, 10 reflects in words the prophetic joy of the soul.
The "garment of salvation" represents, in the vision of the Church, the light
coat with which the soul / guest joins the joy of the emperor's son wedding
(Matt. 22, 11-13). In fact, the prophet is painted with a beautiful garment,
wearing in the left hand the message written on the parchment unfolded
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(Ciobanu 2007: 178), and the right hand indicates the sign of the Christ's
blessing.

Along with these texts, church painters have used Messianic texts
fromls. 7, 14, 1s. 53, 4 and Is. 61, 1-2.

Jeremiah

The prophet Jeremiah prophetized in the midst of the Jews, before
they were brought to Babylon, then at the time of the siege of Jerusalem in
586. And after his deportation to Babylon, in a time span of 626-580 BC.
As native of Anatot, a levitical city located in the vicinity of Jerusalem, the
prophet receives a commandment not to marry (Jer. 16, 2) (Constantinescu
1973: 394).

Prophet Jeremiah is celebrated in the Orthodox Church on May 1.

Interpreting the text of the prophet, St. Jerome records: "He was
sanctified from the womb of his mother (cf. Jer. 1, 5), and now he was not
allowed to take his wife, because the bondage was almost” (St. Jerome
1983: 73).

Because the Jews considered him a precursor of evil, he suffered a
great deal, including stoning in Egypt (Popa 2001: 99). From the extended
mission and prophecy written in the Old Testament, the Christian Church
has made more use of the texts of Lamentations, but has also given an
extended interpretation to the prophecies quoted by the New Testament
authors (Matt. 2, 18; 16, 13-14; 21, 13; Lk. 19, 41).

In the section of the Prophets, the prophecies and the (some of) their
prophecies in the Erminia of Byzantine painting of Dionysius of Fourna,
the prophet Jeremiah (http://whispersofanimmortalist.blogspot.com/
2015/09/icons-of-prophets-3.html), the old beard, with the half-tall,
(Dionysius 1990: 28) says, "The word of the Lord came to me, saying,
“Before I formed you in the womb I knew you, before you were born | set
you apart; I appointed you as a prophet to the nations.” (Jer. 1, 4-5)
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Jer.1,4-5

The word of the Lord came to me, saying, “Before I formed you in the womb | knew
you, before you were born I set you apart; [I appointed you as a prophet to the nations].”
Kol €yéveto AOyog kvpiov mpog pe Aéywv 5. mpo ToU pe mAGGUL 6€ £v KOWAIQ
é¢niotopai o kol wpo Tov o€ £EeMOEly Ex pfTpOg 1NYiokd 6 TpoPRTNV &ig £0vn
Té0€1Ka o8

KAI ETENETO AOI'OC KYPIOY ITPOC ME AEI'QN 5. MIPO TOY ME
IMAACAI CE EN KOIAIA EITICTAMAI CE KAI ITPO TOY CE EEEAGEIN EK
MHTPAC HI'TAKA CE ITPO®HTHN EIC EONH TEGEIKA CE

Explaining the text that is now inscribed in the icon of the prophet,
St. Irenaeus of Lyon (Irenaeus 1987: 543) and St. Ambrose of Milan
confirm that "men are still before he is born" and "“the prophet shows that
in Jesus Christ there are two physis, the second was received by the Virgin
Mary, but so that the Lord and our God Jesus Christ was not dispossessed
of his divinity when he was born of the Virgin and took body of man” (St.
Ambrose 1985: 48). A missionary interpretation of the text can be found in
the expression of St. Apostle Paul of Gal. 1, 15: "... when the God Who
chose me from the womb of my mother and called me by His grace ..."

Ezekiel

Ezekiel was the son of a priest of the Zadok family, who served the
Lord God during the Babylonian deportation in the land that was watered
by the Kebar River. His mission extends over a period of 22 years (595-
572 BC), with the primary purpose of keeping the Jews in the monotheist
faith. The deportation of the Jews to Babylon, in Nabucodonosor time,
facilitates religious syncretism and, implicitly, idolatry. Ezekiel, as a
prophet sent by God, expresses the divine will through the introductory
formula: "Thus saith the Lord." His priestly preparation, which he can not
exert because of the destruction of the Temple of Jerusalem, manifests
himself in the pastoral care of the deported Jews (Jinga 2010).

Recognize, through the message of chapter 34, that the Shepherd of
Israel is God, and the religious and moral unity that the priests in this world
are driving and guiding, is the preparation of the unity of faith and feeling
that the Great Shepherd (1 Peter 2, 25) wishes (John 10, 1-16) (Melniciuc-
Puica 2015: 130-131).
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Prophet Ezekiel is celebrated in the Orthodox Church on July 21st.

In the section of the Holy Prophets, the faces and (some of) their
prophecies, from Byzantine painting Hermeneia of Dionysius of Fourna,
the prophet Ezekiel (http://whispersofanimmortalist.blogspot.com/2015/
09/icons-of-prophets-3.html), an old man with a sharp beard, (Dionysius
1990: 29) says:

Ez. 34,11

For this is what the Sovereign Lord says: | myself will search for my sheep and look
after them.

01071 Ta0€ Aéyel KOpLog 100V £y® Ekintiom Td wpoPatd pov kai fmokéyopar oVt
AIOTI TAAE AET'EI KYPIOC IAOY EI'QQ EKZHTHCQ TA ITPOBATA MOY
KAI EIIIXKEYOMAI AYTA

The text depicted in iconography emphasizes the idea of unity of
believers in obedience to God-the Shepherd, who takes care of them and
searches them. The Christian iconography also cites texts from Ez. 1, 11
and 40, in the accounts of the visions of the majesty of the divine throne
and the new temple.

Daniel

Prophet Daniel is celebrated in the Orthodox Church on December
17th. (Jinga 2010: 464)

In the section of the Prophets, the prophecies and (some of) their
prophecies in the Byzantine painting Hermeneia of Dionysius of Fourna,
the prophet Daniel (http://whispersofanimmortalist.blogspot.com/2015/
09/icons-of-prophets-3.html), a beardless young man, (Dionysius 1990:
29) says:

Dan. 2, 44

“... the God of heaven will set up a kingdom that will never be destroyed, ....

0 0g0g ToD 0Vpavod Bacireiay ANV 1TIS E6TONL €I TOVG 0iGIVAS KO 00 POaprjoeTAL
O GEOC TOY OYPANOY BACIAEIAN AAAHN HTIC ECTAI EIC TOYC
AIQNAC KAI OY POAPHCETAI

Dan. 7,9

As | looked, thrones were set in place, and the Ancient of Days took his seat.
£0sdpovv Emc 61e Opdvol £TEONcay Kol TaAorog NueEPAV £kdOnTO

EOEQPOYN EQC OTE OGPONOI ETEOHCAN KAI ITAAAIOC HMEPQN
EKAOGHTO
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Interpreting the dream of Nebuchadnezzar, in which "broken stone,
not by hand" (Dan 2, 34) strikes "the face - v eikova” (Dan. 2, 31) with
gold head, the breast and arms of silver, the bellies, and the thighs of of
bronze, and iron and clay legs, Daniel- Belteshazzar prophetically
highlights the eternal kingdom of the God of heaven (Dan 2, 44).

This kingdom is identified by St. Afraat Syrian (St. Afraat 1976: 347)
and St. Cyril of Jerusalem as "the kingdom of the Messiah, which will mark
the end of the reign of this world." (Sf. Chiril al lerusalimului 1943: 290)
The emphasis of prophecy is centered on the words: "the God of heaven,"
which is powerful and eternal, (Constantinescu 1973:527-530) compared
to the "face" of the fragile and changing creation.

The second text indicated by Byzantine painting Hermeneia indicates
the prophet Daniel's vision of the four symbol beasts in the final dispute
with The Old One, whose garment “was white as snow, and the hair of His
head clean as wool; His throne, fires of fire; his wheels, burning fire™ (Dan.
7, 14. comp. Rev. 1, 14) (Valcea 1996: 36). The prophetic and allegorical
dimension of the struggle was represented in Orthodox iconography by the
rendering of the Father's image in the non-canonical form of a white-haired
old man sitting on the throne of judgment. A few more verses, Dan. 7, 13-
14 mentions someone as "the Son of Man," to whom the Old One gives him
"dominion, glory, and kingdom." There is thus a verbal connection between
the two texts (Husarciuc 2005: 144) of the prophet Daniel: the everlasting
kingdom "which the Church has identified in her saving work.

Hosea

The name of the prophet means He saved, Hosea being "Beeri's son".
The Prophetic Mission received it "in the days of Uzziah, Jotham, Ahaz,
and Hezekiah, the kings of Judah, and in the days of Jeroboam the son of
Jehoash king of Israel.” In the second half of the 8th century he prophesied
only in the Northern Kingdom, (Jinga 2010: 139) being contemporary with
the prophets Amos, Micah and Isaiah. The idolatry of the northern kingdom
is harshly criticized by the image of Gomer's marriage, as an example of
Israel unfaithfulness to the true God. (Chirila 1999: 114) The eleven
chapters of his prophecy contain many warnings, but the value of the text
is re-affirmed by explicit quotations or newtestamental allegations.
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(Pentiuc 2001: 142). Of the 17 quotations found in the New Testament,
Hosea remains current through the text, "I desire mercy, not sacrifice"
(Hos. 6, 6), which is repeated by Christ the Savior at Matt. 9, 13 and Matt.
12, 7. The Prophet Hosea is celebrated on October 17th.

In the section of the Prophets, the faces and (some of) their
prophecies in Byzantine painting Hermeneia of Dionysius of Fourna, the
prophet Hosea, the old-man with round beard, (Dionysius 1990: 29) says:

Hos. 6, 6

For | desire mercy, not sacrifice

£leog 0€hm Kal ov Buciav kai Entyvacty Bod f| OAoKavTOUOTO

EAEOC OEAQ KAI 0OY OYCIAN KAI EINI'NQCIN O®OEOY H
OAOKAYTQOMATA

Hos. 13, 14

Where, O death, are your plagues? Where, O grave, is your destruction?

mod 1 dikn oov Oavore mOD TO KEVIPOV GOV 0N TOPAKANGLS KEKPLTTOL OO
0QOoALGY pov

IOY H AIKH COY OANATE IIOY TO KENTPON COY AAH ITAPAKAHCIC
KEKPYTITAI ATIIO O®POAAMON MOY

This final quotation from the prophet Hosea, mentioned in 1 Cor. 15,
55 is magistral developed by St. John Chrysostom in the Word of the Holy
Easter night (Sf. loan Gura de Aur 2015: 24-25). Since the iconographic
representation are belongs to the Church, (Ciobanu 2012: 32) the emphasis
of the teaching of God's mercy, along with the act of salvation as a
deliverance from death, (Neaga 1989: 32) has obvious pedagogical
valences.

Amos

Prophet Amos is celebrated in the Orthodox Church on June 15th.

The work of the shepherd from Tecoa, as a divine messenger, is
developed in the kingdom of Israel, (Basarab 1979: 397) at the time of King
Jeroboam 11 (787-747 BC). Because of economic prosperity, Jews have
multiplied lawlessness and sins toward God, reaching idolatry and social
injustice. Since the prophets and religious leaders have been removed from
the royal entourage, this shepherd is mandated to announce divine
judgment (Semen 1998: 93) to those who commit transgression. In the
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section of the Holy Prophets, the faces and (some of) their prophecies in
Byzantine painting Hermeneia of Dionysius of Fourna, the prophet Amos,
as old man with round beard, (Dionysius 1990: 28) says:

Amos 5, 18

Woe to you who long for the day of the Lord! Why do you long for the day of the Lord?
That day will be darkness, not light.

000l oi émOuvpodvres TNV NuUEPAy KVPioV iva T adity duiv 1§ uépa Tod Kvpiov Kol
avTh €6TIV GKOTOG KOl 00 QMG

OYAI OI EINMIOYMOYNTEC THN HMEPAN KYPIOY INA TI AYTH YMIN H
HMEPA TOY KYPIOY KAI AYTH ECTIN CKOTOC KAI OY ®QC

Amos remembers the Day of Judgment, (Semen 1978: 155) which is
not just the day of glory, that is, “"the day of the Lord". The message in
Amos 5, 18 is preceded and followed by many "vows" for the injustices of
Israel (Jinga 2010: 117). If in David's Psalm 33 (LXX) there are good deeds
in a compendium of counsel, here in the negative form is shown the
injustice done. The end of chapter 5 recalls the king's iniquity, “the idols
that you have made" (Amos 5, 26), viewed as the maximum of Israel's
malice. The text of Amos is reproduced by Archdeacon Stephen
(Melniciuc-Puica 2005: 159) in his speech to the Sanhedrin (Acts 7, 42-
43), with substantial changes.

Micah

Micah's prophetic activity unfolds in the 8th centuy BC in the days
of lotam, Ahaz, and Hezekiah of the Southern Kingdom. The text of his
prophecy is contained in seven chapters, condemning idolatry and
proclaiming the hope of those who faithfully follow God. (Cornitescu
1985: 610).

The Prophet is celebrated on August 14th, the day before the
Assumption of the Virgin.

In the section of the Holy Prophets, the prophecies and (some of) their
prophecies in Byzantine painting Hermeneia of Dionysius of Fourna,
Micah the prophet, a young man with a mustache, (Dionysius 1990: 29)
says:
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Micah 4, 6

“In that day,” declares the Lord, “I will gather the lame; I will assemble the exiles and
those | have brought to grief.

év Th Nuépa ékeivn Aéyer kKOpLog cvvai® TV cuvteTpiupévny Kol v EEoopévny
gicdéEopan kol 0V droauny

EN TH HMEPA EKEINH AEI'El KYPIOC CYNAEQ THN
CYNTETPIMMENHN KAI THN EEQCMENHN EICAEEOMAI KAI OYC
ATIQCAMHN

Micah 5, 4

He will stand and shepherd his flock in the strength of the Lord.

KOl 6TIoETAL KOl OYETOL KOl TOLRAVEL TO TOipviov avTod v icyl Kupiov kai €v i)
d06En tod O6vopaToG Kupiov ToD Be0D avT®V VILAPEOVLGV S10TL VOV peyoluvinceTal £mg
drpov THG YTig

KAI CTHCETAI KAI OYETAI KAI IIOIMANEI TO IIOIMNION AYTOY EN
ICXYI KYPIOY KAI EN TH AOZH TOY ONOMATOC KYPIOY TOY ®EOY
AYTON YITAPEOYCIN AIOTI NYN MET'AAYN@OHCETAI EQC AKPQON THC
I'HC

Joel

The text of Joel's prophecy in the Old Testament used by the Holy
Church includes four chapters. Prophet Joel is celebrated in the Orthodox
Church on October 19th. From sinaxar and from the writings of modern
theologians, we find out that he carried out his activity before the
demolition of the Temple in Jerusalem, but after Israel split into two
kingdoms. (Jinga 2010: 61-62). The strong message of Joel's prophecy is
centered on God, who in His goodness manifests patience to the people,
waiting for His acknowledgment as the Deliverance of the chosen people.
The text depicted in the phylactery of the prophet Joel emphasizes the
Judaic dimension of the Creator at the end of the world. This is where the
tension of the eschatological expectation has evolved, which will end for
Jews in the Valley of Jehoshaphat.

In the section of the Holy Prophets, the images and (some of) their
prophecies, from Byzantine painting Hermeneia of Dionysius of Fourna,
the prophet Joel (http://whispersofanimmortalist.blogspot.com/2015/06/
icons-of-prophets-2.html), with the black beard split in two, (Dionysius
1990: 29) says:



http://whispersofanimmortalist.blogspot.com/2015/06/%20icons-of-prophets-2.html
http://whispersofanimmortalist.blogspot.com/2015/06/%20icons-of-prophets-2.html

108 Ilie Melniciuc-Puica

Joel 3, 16

The Lord will roar from Zion and thunder from Jerusalem;

0 02 KVpLog £k TV avokekpaéetor kal £ lepovoainu ddoel vy anTod

O AE KYPIOC EK CIQN ANAKEKPAZETAI KAI EE [IEPOYCAAHM AQCEI
OONHN AYTOY

Joel 3, 2

I will gather all nations and bring them down to the Valley of Jehoshaphat.

Kol ouvaEm mavro to £0vn kol kotaEm ovta €ic TV kowhado locapat xol
drakpdncopan Tpog avTovg EKel HIEP TOD A0oD LoV Kol TTi¢ KAnpovopiog pov Iopani
KAI CYNAEZEQ ITANTA TA EONH KAI KATAEQ AYTA EIC THN KOIAAAA
IQCA®AT KAI ATAKPIOGHCOMAI TTPOC AYTOYC EKEI YIIEP TOY AAOY
MOY KAI THC KAHPONOMIAC MOY ICPAHA

Obadiah

The Prophet Avdie, known by the Hebrew name Obadiah or "Servant
of God" prophesied in the kingdom of Judah (Neaga 1960: 745). In the only
23 verses, written in a poetic form, he writes harsh warnings to the Edom
people who cherish the city of Jerusalem. According to the sinaxarion of
the Orthodox Church, he would have lived in King Ahab's time (3 Kings
18, 3), making use of the wrong prophet's identification, (Jinga 2010: 93-
94) based on the words: "Obadiah was a God very fearful man." The
Prophet Obadiah is celebrated on November 19th.

In the section of the Holy Prophets, the faces and (some of) their
prophecies in Byzantine painting Hermeneia of Dionysius of Fourna,
Obadiah the prophet, half gray, (Dionysius 1990: 29) says:

Obadiah 1, 8

“In that day,” declares the Lord, “will I not destroy the wise men of Edom, those of
understanding in the mountains of Esau?”

év ékeivn Ti NREPa Aéyerl KOpLog Amol® 6o@ovg £k Tilg Idovpaiag kai chveoty €€
povg Hoaw

EN EKEINH TH HMEPA AEI'ElI KYPIOC AIIOAQ CO®OYC EK THC
IAOYMAIAC KAI CYNECIN EE OPOYC HCAY

Obadiah 1, 15

“... As you have done, it will be done to you; your deeds will return upon your own
head”.
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AIOTI EITYC HMEPA KYPIOY EIIl ITANTA TA EGNH ON TPOIION
EIIOIHCAC OYTQC ECTAI COI TO ANTAIIOAOMA COY
ANTAIIOAOGHCETAI EIC KE®AAHN COY

The sense of quote in Obadiah 1, 8 emphasizes the suffering of a
people for the conceit of the "wise men™ in Esau's mountain, the suffering
announced by the prophet as coming "from the Lord". We have, as in
Amos, an eschatological sense of prophecy through the emphasis on the
"day" that is "that day" or "the day of the Lord." The second text (Obadiah
1, 15) identifies the intense relationship between the people of the South
Kingdom (Judah and Benjamin) with the Edom in an allegorical parallel
that exploits the history of Patriarch Jacob in the relationship with his
brother Esau. (Melniciuc-Puica 2009: 108). The deed of the person who
does not have the blessing of God will be punished with justice. The
withdrawal of the people of Judah from the invaders who have conquered
Jerusalem, because it is made difficult by this people seated to the southeast
by the Dead Sea, will be rewarded by a victorious return favored by the
Lord.

Jonah

The name Jonah, which translates as a dove, is present in the set of
prophets surrounding Pantocrator in the iconography of the central tower
of a church. Being one of the prophets of small writers with a prophecy
spread over four chapters, its importance is amplified by the words of the
Savior in Matt. 12, 39-41: “A wicked and adulterous generation asks for a
sign! But none will be given it except the sign of the prophet Jonah. 4° For
as Jonah was three days and three nights in the belly of a huge fish, so the
Son of Man will be three days and three nights in the heart of the earth.*!
The men of Nineveh will stand up at the judgment with this generation and
condemn it; for they repented at the preaching of Jonah, and now something
greater than Jonah is here”.

As the New Testament text typologically accentuates the wonder of
three days in the belly of the big fish (Hebr. dag gadol) as a prefiguration
of the burial and resurrection of the Lord Jesus Christ, his words are not
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reproduced in his prophecy, but the wonderful works of God are amplified.
The rabbinical tradition identifies him with the son of the Shunem women
resurrected by the prophet Elisha (cf. 4 Kings 4), who then preached to the
Nineveh citizens (4 Kings 5, 1), having the mission of anointing King Jehu
in Israel (cf 4 Kings 9, 1-10). Originally from Gat-Chefer (4 Kings 14, 25),
during the reign of Jeroboam Il (about 793-753 BC) he was given the
mandate to return the inhabitants of Nineveh to repentance. Eschewing
from the prophetic duty with which he was invested, ends by delivering
from the "stomach of the putty” after three days, not before engraving a
hymn of praise to God the Creator (Jonah 2, 3-10). The Church, in the re-
reading process of Old Testament Scripture, emphasizes the relationship
between the Savior's words and the prefigurative event of the resurrection.
(leronim 1986: 93) The first known representation of Jonah as an
affirmation of faith in the resurrection is reported in the catacombs of Saints
Marcelin and Peter (3rd century AD), the painting lacking a title or a
clarifying text. (Cooper 2009: 148) The development of ecclesiastical
hymnography led to the development of iconography, the troparion of the
sixth singing of the typical canon, recalling its name and its request: "out
of blame bring me out.” (Harl 2016: 81-82)

Prophet Jonah is celebrated on September 21st.

In the section of the Holy Prophets, the prophecies and (some of) their
prophecies in Erminia of Byzantine painting by Dionysius of Fourna, the
prophet Jonah (http://whispersofanimmortalist.blogspot.com/2015/09/
icons-of-prophets-3.html), an old man with baldness and a round beard,
(Dionysius 1990: 29) says:

Jonah 2, 3

“In my distress I called to the Lord, and he answered me”.

Kai eimey EPomoa v OLiyeL pov TPog KOPLOV TOV BE6V POV Kal £i6NKOVGEV pov K
KOG 100V KPaVYTG LOL HKOVGOG POVTG LoV

KAI EIIIEN EBOHCA EN OAIYEI MOY ITPOC KYPION TON GEON MOY
KAI EICHKOYCEN MOY EK KOIAIAC AAOY KPAYTHC MOY HKOYCAC
OONHC MOY

The first part of the verse identifies the dialogue proposed by the
prophet in the hope of deliverance from corruption and the hardening of
disobedience (Neaga 1995: 39). The chant of the second chapter was
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introduced early in Christian prefigurative readings, as can be seen from
the Codex Alexandrinus and the patristic writings of Origen and St. Nicetas
of Remesiana. (Harl 2016: 196).

The iconographic representations in which the prophet Jonah is
painted emphasised either the moment of release from the belly of the fish
- naked or clothed - but with almost always the rotulus with readable
hymnographic text, or placed under the shady plant near Nineveh. The
prophet is not represented in the Mother of God cycle, although it often
appears in the line of prophets on the frieze of the iconostasis.

Habakkuk

Prophet from the Kingdom of Judah, with cultic activity as stated by
the words of "Greater Singers, with Harpsichord Songs” (Hab. 3, 19),
Habakkuk becomes witness to the destruction of Jerusalem (587 BC) and
to the Babylonian slavery. He who has seen the majesty of the Temple
remains faithful to the prophetic call and to the refuge of Ishmael's
territories, caring through the divine will of Daniel the prophet who is in
the lion's pit of the city of Babylon (Bel and the Dragon 1. 40). Prophet
Habakkuk is celebrated in the Orthodox Church on December 2.
In the section of the Prophets, the images and (some of) their prophecies
in Byzantine painting Hermeneia of Dionysius of Fourna, Habakkuk the
prophet (http://whispersofanimmortalist.blogspot.com/2015/06/icons-of-
prophets-2.html), a young man without a beard, (Dionysius 1990: 29)
says:

Habakkuk 3, 2

Lord, | have heard of your fame; | stand in awe of your deeds, Lord. Repeat them in
our day, in our time make them known; in wrath remember mercy.

KUOpLE gicaKknKoa TV @K1V 6oV Kol £Qof1Ony katevonea ta Epya ocov Kal £E€otnv
&v péc® 0vo LoV Yvactnon v Td &yyilewv ta £tn émyvootion év 1® mapeivan
T0v KOpov avadsydnon év 1® tapoydijvor TV yoynv pov &v Opyf €réovg
pvnobijon

KYPIE EICAKHKOA THN AKOHN COY KAI E0COBHOHN KATENOHCA
TA EPI'A COY KAI EEECTHN EN MECQ AYO ZQON I'NQCOHCH EN TQ
EITIZEIN TA ETH ENI'NQCOHCH EN TQ HNAPEINAI TON KAIPON
ANAAEIXOHCH EN TQ TAPAXOHNAI THN YYXHN MOY EN OPI'H
EAEOYC MNHCOHCH
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The third chapter of the prophecy of Habakkuk contains a hymn of
glory to God. The division into sequences (Hebr. Sela has the meaning of
"stopping™) of prophetic praise is used by Christian hymnography by
placing the text of verse 2 in the fourth troparion of the Matinal Canon, and
by Christian iconography by the message on the prophet's phylactery.
Those "commemorations” mentioned by the text are wonderful works of
the Lord, prolonged from this life in the future life, and "hearing" is
interpreted by St. Simeon the New Theologian (Jinga 2010: 441) as ways
of knowing the "iconony of salvation and teaching” through the Son of
God.

Zephaniah

Prophet in the Kingdom of Judah, contemporary with Habakkuk,
motivated King Josiah to observe the law and purify the Temple cult (Jinga
2010: 356). His prophecy, in three chapters, is synthesized by iconography
by the reference in Zeph. 1, 14 to the "day of the Lord" as the day of the
final judgment, terrifying. The eschatological dimension to which the
prophet refers indirectly is a constant warning to be trained before the final
judgment. The chosen prophetic segment does not emphasize an ethnic
supremacy, especially emphasizing divine power, manifested more
intensely on the final day of this world (Neaga 1966: 588).

Prophet Zephaniah is celebrated in the Orthodox Church on
December 3.

In the section of the Prophets, the faces and (some of) their
prophecies in Byzantine painting Hermeneia of Dionysius of Fourna, the
prophet Zephaniah (http://whispersofanimmortalist.blogspot.com/2015/
09/icons-of-prophets-3.html), an old man with a white and short beard,
(Dionysius 1990: 29) says:

Zeph. 1, 14

The great day of the Lord is near- near and coming quickly.

ot £yyvg 1] pépa kupiov 1 peydin €yydg kol tayeio ceOdpa v NUEPS Kupiov
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OTI EITYC H HMEPA KYPIOY H MEI'AAH EITYC KAI TAXEIA COOAPA
®QONH HMEPAC KYPIOY ITIKPA KAI CKAHPA TETAKTAI AYNATH

Zeph. 3,8
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Therefore wait for me,” declares the Lord, “for the day I will stand up to testify. I have
decided to assemble the nations, to gather the kingdoms and to pour out my wrath on
them - all my fierce anger.

o010 ToUTO VTONEIVOY pe AéyEl KOPLOG €ig NUéPAY AVAGTAGEDS OV Eig popTOPLOV
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AIA TOYTO YIIOMEINON ME AEI'El KYPIOC EIC HMEPAN
ANACTACEQC MOY EIC MAPTYPION AIOTI TO KPIMA MOY EIC
CYNATQI'AC EONQN TOY EICAEEAC®AI BACIAEIC TOY EKXEAI
EITAYTOYC ITACAN OPTHN ®GYMOY MOY AIOTI EN ITYPI ZHAOYC MOY
KATANAAQOHCETAITTACA HTH

Haggai

The return from Babylonian captivity in 538 BC meant for the Jews
a moment of enthusiasm and recognition that God have changing the
sorrow in joy, freedom of bondage and invading hearts in peaceful
sympathy. Prophetic activity of Haggai is recorded in the book Ezdra (5, 1-
2, 6, 14-15) and the David Psalms 146 and 148. (Jinga 2010: 634-636). The
two chapters of the book of the prophet Haggai emphasize the importance
of building the house of the Lord in Jerusalem, with mobilizing accents to
the hesitant contemporaries.

Prophet Haggai is celebrated in the Orthodox Church on December
16th.

In the section of the Prophets, the faces and (some of) their
prophecies, from Byzantine painting Hermeneia of Dionysius of Fourna,
the prophet Haggai, half-gray, with a round beard without hair on his chin
(Dionysius 1990: 29) says:

Haggai 1, 7-8

This is what the Lord Almighty says: “Give careful thought to your ways. 8 Go up into
the mountains and bring down timber and build my house, so that | may take pleasure
in it and be honored,” says the Lord.

160e Aéyel KOplog movtokpatmp 0660e TOC Kapdiog DPAV gig TS 60005 DUOV 8.
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The iconographic representation suggests the age of the prophet
through the lack of beard hair and the visual expression of interculturality
acquired in Babylon. We have here, through the interpretation of the
Church, the emphasis on the concrete deed, accomplished through
doxological thanks to the Almighty Lord. (Sf. loan Gura de Aur 1980: 323).

The second text quoted in the prophet Haggai phylactery is "‘The
glory of this present house will be greater than the glory of the former
house,” says the Lord Almighty. ‘And in this place I will grant peace,’
declares the Lord Almighty.” (Haggai 2, 9) The second segment of verse 9
is an identification of the temple in Jerusalem, whose glory "be greater than
the first ‘with’ the place where [the Lord] will dwell in peace.” We also
have here an ecclesial interpretation, based on the texts of John 4, 19-23
and Acts 6, 13-14, where Christ the Savior and Archdeacon Stephen assert
that He who establishes peace does not bring it to a geographic point but in
the hearts of men.

Zechariah

Contemporary with the prophet Haggai, Zechariah is the ferment that
urges the Jews returned to Jerusalem from Babylonian deportartation to
build the Temple of the Lord. The Book of Zechariah contains visions of
the new Temple, which will be filled with glory. Throughout the 14
chapters, there are references to the holy mountain value (Zech. 8, 3 - text
that will accompany the icon of the prophet Hosea) Zion, where your "king"
(Zech. 9, 9) rejoice and the Shepherd (Zech. 10, 3, 13, 7) beaten, innocent
(cf. Zech. 12, 10) but bought with "the price of the potter" (Zech 11, 12-
13). (Cornitescu 1985: 611). Son of Berechiah and grandson of Ido, from
priestly priesthood, the Prophet Zechariah is celebrated on February 8th.
Sometimes it is painted with a long beard, causing a distortion of the
Byzantine Hermeneia provisions, or a confusion with the father of the
Forerunner John.

In the section of the Holy Prophets, the prophecies and (some of) their
prophecies in Byzantine painting Hermeneia of Dionysius of Fourna,
Zechariah the prophet (Baba 2003: 83), a young man without a beard,
(Dionysius 1990: 29) says:
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Zech. 8,7

This is what the Lord Almighty says: “I will save my people from the countries of the
east and the west”.

TG0E AEYEL KOPLOG TAVTOKPAT®P 160D £Y® AVUc@OL® TOV AaOV Hov Ao yijg avaToA®dY
Kol @70 yijg dOucpu@®dv

TAAE AETEI KYPIOC ITANTOKPATQP IAOY EI'Q ANACQZQ TON AAON
MOY AIIO THC ANATOAQN KAI ATIO THC AYCMOQN

Although rich in Messianic references, the prophet Zechariah has
written on the phylactery a text that testifies to divine omnipotence, which
will turn Israel out of foreign places. The ecclesial meaning of the text
extends the calling and deliverance of the Lord from the level of a nation
to the level of a new people, the New Israel of the faithful (cf. Luke 2, 32
as the prayer “Now He is giving His liberty” ... from the Christian service
of the evening confirm.

Malachi

In the chronological order, the prophet Malachi is the last writer of
the Old Testament inspired by the Holy Spirit, the rabbinical tradition
stating that from him to the prophet John the Baptist this way of knowing
the divine will among the chosen people has been removed. His message,
in three chapters, addresses to the Jews returned from Babylonian exile
(538 BC) is to revive cultic life and moral order. Prophet Malachi is
celebrated in the Orthodox Church on January 3.

In the section of the Prophets, the faces and (some of) their
prophecies in Byzantine painting Hermeneia of Dionysius of Fourna,
Malachi the prophet, with grey-haired and round beard, (Dionysius 1990:
29) says:

Mal. 1, 11

My name will be great among the nations, from where the sun rises to where it sets.
In every place incense and pure offerings will be brought to me, because my name will
be great among the nations,” says the Lord Almighty.

10Tt G’ avatoh®dv Nhiov £0c dvopu®dv T0 Gvopd pov deo6Eactm &v Toig E0veoty kai
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AIOTT AII’ANATOAQN HAIOY EQC AYCMOQN TO ONOMA MOY
AEAOZACTAI EN TOIC EOGNECIN KAI EN ITANTI TOIIQ GYMIAMA
[TPOCATETAI TQ ONOMATI MOY KAI ®@YCIA KA®APA AIOTI MET'A TO
ONOMA MOY EN TOIC EONECIN AEI'EI KYPIOC ITANTOKPATQP

Mal. 3,19// Mal. 4,1

Surely the day is coming; it will burn like a furnace. All the arrogant and every evildoer
will be stubble, and the day that is coming will set them on fire,” says the Lord
Almighty. “Not a root or a branch will be left to them.

d10tL 100V fuépa kupiov EpyeTon Kawopivy A KAiPavog koi @ALEEL d0TOVG Kal
£covtan mAvTEG 0L GALOYEVEIS KOl TAVTES Ol TOODVTES dvopa Kahdun Kol dvayet
a0TOVG 1 UEPA 1] EPYOLEVT AEYEL KDPLOG TTOVTOKPATMP Kad 0V L) Vorelpdi] €& ant@dv
pila 000E KATjua.

AIOTI IAOY HMEPA KYPIOY EPXETAI KAIOMENH QC KAIBANOC KAI
OAEEEI AYTOYC KAI ECONTAI ITANTEC OI AAAOTIENEIC KAI
ITANTEC OI IOIOYNTEC ANOMA KAAAMH KAI ANAYEI AYTOYC H
HMEPA H EPXOMENH AEI'ElI KYPIOC ITANTOKPATQP KAI OY MH
YIIOAEI®POH EE AYTQN PIZA OYAE KAHMA

There are no temporal and space limitations with God. Divine
omnipotence is proclaimed by Mal. 1, 11, as a statement from God. The
Hebrew distinction between the "people” (am) and "nations” (goim) is
harmonized by the Greek ethnos, in the plural, since those who praise
become doxology "God's people.” (Aurel 1997: 73).

The second text, with which Malachi is present in church
iconography, uses the image of divine judgment through a devastating fire.
The Christian seeing will quickly make connection with the text of 1 Cor.
3, 13-15, where everyone's work will be "cleared” by fire. (Spidlik, Rupnik
2002: 11-12). Also, the text of 2 Peter 3, 10.12 extends the meaning of the
word "transgression” to "the work of every one" as an extension of the
ecclesial interpretation of the Holy Scripture.

Concluding remaks

At the beginnig of Christianity, the pictural art was conceiving a good
teacher amongst illiterate. Today we have many people who can read, but
became ignorant to evangelical message. In the Christian tradition, the Old
Testament was constantly interpreted as the type or preconfiguration of the
New Testament events.
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The biblical text which the prophets wear to the faithful is meant to
preserve the tension between "already” and not yet “identified in the
eschatology of the Church as the interpenetration between this time and
eternity, between the holy saints and the saints glorified in the kingdom of
God.

Barnabas' Epistle states: The prophets, having obtained grace from
Him, prophesied concerning Him. And He (since it behoved Him to appear
in flesh), that He might abolish death, and reveal the resurrection from the
dead, endured [what and as He did], in order that He might fulfil the
promise made unto the fathers, and by preparing a new people for Himself,
might show, while He dwelt on earth, that He, when He has raised mankind,
will also judge them”. (Barnabas V.1) Continuing this assertion, Father
Staniloae associates the icon with the exegesis. He says: "The Byzantine
icon is a solidarity with the beginnings of the patristic exegesis of Holy
Scripture. The icon makes it plain in the picture and simultaneously what
exegeses and the patristic preaching sinks to say in words and in
succession”. (Staniloae 1975: 8).
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